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Tod of Death first tried to sidetract the question by persuading 
the young mon not to persist in his question 

von t ask uc „ Naciketas abo ut death, with an offer of many am material thing 
ut finding him adament proceeds to answer it. It is the body which dies and 
iot the soul, says he, «ith the verses which the Gita too renroduces he 
reiterates that the soul cannot be cut, bo burnt , be moistened or dried. It 
is permanent, omnipresent, stationery, unnoving and ever present. Ít chauges 
olies -s ono changes 6lothos, It means, therefore, that a person in the form 
of the soul is still present, though physically he may have ceased to exist. 
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material body, Not only death, birth, crowth and decay also concern that 
only. Any kind of material body, inanimate or animato, which is subject to 
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the phenomenal world. Evolution implies change. te 


"he materislistic thinkers in course of their investigation of 
ihe rolotive and the phenomenal world nave not found ony thing which mie 
thing as immortality. They ۶ visualize a situation which is unchangeable. 
Their entire thinking is confined to the conditions of time and space and 
causation. These are the inexorable limitations and within these himitz tions 
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